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nrite—moral complex of Serbian traditional birth a concept of ajourney as

well as the rite subjects themselves, can be put in two research perspectives.
First of them concentrates on rite phases and searching for the answers to
questions about the beginning of birth rites and their course, locates the
journey in the real world and connects it with the crossing of defined points
in space (in the time anticipated). It also sets the pre-rite phase of Serbian
birth rite during the wedding reception, where by using magical acts a
newlyweds fertility is defined.* That understanding of a journey defines also
the rite subjects, who are only the mother and a child (pregnant woman,
birth giving woman, woman in confinement, newly born child)creating a rite
and ritual unity.?

The main assumption of the second research perspectiveis an explanation
of a way in which actions and words influence reality and that is a question
of the genesis of their presence in the birth rite. In opposition to the first
one, which takes interest in determinants of the phases of the transfer rite,
border places and a role of a figure of a way in a process of a status change,
the second one searches for a source of actions, acts and words. It find them
in mainly in the theory of magic and deeply rooted in Serbian folk culture the
cult of ancestors. In this frame magical means possible to achieve thanks to

*J. Rekas, Miedzy weselem a narodzinami, czyli gdzie ma swoj poczqtek serbski tradycyjny
obrzed narodzin?, in: Czlowiek w $wiecie, (eds.) M. Chotody, W. Hamerski, M. Telicki, Poznan
2006, pp. 209-219.

2J. Rekas, Serbskie tradycyjne narodziny jako wyraz obrzedowej jednosci matki i dziecka, in:
Wielkie tematy kultury w literaturach stowianskich, Wroctaw 2007, pp. 11-19.
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the analogy between the form of an action and an outcome expected® and is
semantically connected to the cult of ancestors. A magic cult is therefore an
act of communication of a human with chthonic reality. It is given a name
of a journey , which the rite subjects undergo with the use of a sacrifice and
verbose magical behaviors. Sacrifice offered to the ancestors spirits makes a
connection set up with them possible and guarantees their favors, while the
verbose magical behaviors chase away the bad spirits of sickness and ensure
the define future for the mother and the newly born. Itis therefore a journey
between the world of living and the dead, which is the world of ancestors
spirits from whom we expect the support. “Between” because during the
time of the whole rite it is done continuously. This connection of both realms
is done by rite subjects (magical perpetrators): woman pregnant/in labor,
her husband and midwife.

Magical perpetrator

Pregnant woman, woman in labor

Magical acts of a pregnant woman can be divided into three concentric circles,
according to the criteria and the degree of mediation between the woman, the
outside world (family and society) and the chthonic one. Within the first one,
the closest, there is food, second consists of the elements found within the
direct contact with the woman, and the third is made out of those with whom
she has no direct connection.* To one of the most important actions to which
a pregnant woman is obliged is the percept of eating only the defined foods
and drinks, going out and looking at the determined elements of animated
and unanimated nature, detangling, tying and all other acts which through the
analogy to the form of a magical act (or observed phenomenon) in the belief
of the traditional Serbian society positively influence the mother and a child.
Unlike the pregnant woman, magical acts which are carried out by the
woman giving birth are directed towards the enabling of a quick and safe
birth to a descendant. That is why she concentrates on enclosing her space,
not admitting the unwanted people and supernatural creatures within it,
she draws the window curtains, lighting up candles, closes doors, hides away
magically isolating herself from the neighborhood. Her every action, walking
under certain objects, threading, pouring out, jumping over, tearing apart,
opening, together with accompanying it magic formulas, is dedicated to the

3J.G. Frazer, Zlota galqz, transl. by H. Krzeczkowski, Warszawa 2002, p. 27.

*B. JoBanoBuh, Mazcuja cpnckux obpeda y scusomuom yukiycy nojeounya. Poherwe, ceadba
u cmpm xao pumyanu npenasa y mpaouyuonannoj kynmypu Cpoa, Hosu Cax 1995, p. 56.
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superior aim of a quick and successful birth giving. Individual actions are
accompanied by the creation acts, which are to allow the intended targets
to be achieved on the basis of the analogy between contained within them
descriptions and existing situation.

Husband

Opposing the woman, a future father of a child very rarely gets involved in
magical practices of the birth rites and his participation is limited to the
complicated births. Performed by him magical acts concentrate on walking
under the defined object, blowing (the husband blows three times into the
mouth of a birth giving wife) and spitting into a palm.”> There was also a
known custom of kuwada (muske Babine); a husband lays down next to a
birth giving wife or for 7 days lays in a place of her after birth rest) magically
easing the pain and making the birth quicker.® Meanwhile if to take under the
consideration a connection of Serbian folk religion with the cult of ancestors
and tied with it the sacrifice as a way of communicating with the world of
the dead, we get a different explanation of kuwada. An action of lying down
on the ground accompanies the situation of a change of a state or the threat
of a change of a state. In a moment like this a man symbolically dies to be
reborn.” Laying on the ground by a father is therefore a magical act of giving
the life, in exchange for that the spirits of ancestors will allow his creation,
the birth in new status. A man expects that thanks to that sacrifice they will
agree to accept him again to the family but this time as a father, not only the
husband. Kuwada is then, in my belief, a magical act of gaining by the man
the sympathy of the ancestors spirits and aggregation into the old family but
in the new status.

Midwife, bajalica

The role of a midwife, concentrated seemingly on medical care, has also a
magical aspect which does not end with the baby’s birth, but lasts for forty

® Munuhesuh M.B., Kusom Cpba cemwaxa, ,,Cprucku Etnorpadcku 300pHUK”, Kib. I,
Beorpazn 1894 [penpunt: beorpax 1984], p. 195.

5t Bhophesuh., Kysada, ,,bocancka Buna”, 6, Capajeso 1908; T. Bykanosuh, IIpescuyu
y KOCO8CKO-Memoxujckoj nokpajunu, ,,Jmacank Myseja KocoBa m Meroxuje”, VII-VIII,
[pumruna 1967; L. Kynumh, Heobuunu oduuaju, beorpan 1968; Xacanberosuh P., Majujcku
U eMRUpUjcKU eneMeHmu y HapooHum obuuajuma oxo pohewa, ,Jnacauk ETHOrpagckor
my3eja”, 36, beorpax 1973.

”L. Stomma, Rytuat poktadzin w Polsce—analiza strukturalna, ,Etnografi a Polska”, XIX,
sheet 1, Wroctaw— Warszawa— Krakéw— Gdansk 1975, p. 63.
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days of purification and introduction of a woman in confinement and baby
to the community. She takes the part in most important rites of that phase;
takes the baby to the temple, she is present during its first bath, giving of
a name on the eight day, rites of the fortieth day and christening, but it
is also the midwife who prepares the feast which is supposed to convince
Rodzanicas® to allot good fate for the child and sleeps with the woman and
the newly born throughout the whole period, in which the danger of a bad
influence of the demons called Babice exists. She is believed therefore to
be an unusually strong defender of a baby against the evil forces.? What is
interesting is that in the literature she is mainly mentioned as a helping
woman avoiding naming her magical engagement. If however to quote at
least a few examples of ascribed to her rite acts, to which their verbalization
in a shape of a magic formula is linked, a midwife turns into a woman
undoing charms, healing, chasing the demons of illness away from a person.
In this case she is given the name of: Bajalica. Performed by her magical acts
are accompanied therefore by formulas, which from the act of creation in a
shape of: Booa u3z cuha,a mu hemuha™ changes into a typical spell casting
aimed at chasing the demons of illness away from a body of a birth giving
woman and exactly the result of a cast charm: Jum, cupao u mupuc y co6y,
a yunu uz mebe!'! Poou’, ymecu’, ucnero’, babuye npemexo*? is verbalized
directly after the birth and is assumed to chase the evil forces away. Together
with the magical formula there is a presence of a strict dependence on rites,
on the concrete act which accompanies it. In the first case a midwife orders
the woman in labor to hold on to the door and in the mean time she is censing
her witch an incense to which she added a few of the pregnant woman’s hair
ad in the second one a young mother spits into her palm and with a little bit
of flour makes kotacz'® which the midwife bakes and gives back to the woman
in confinement to eat. She is also the one, pronouncing to the world the fact

8 Rodzanica—invisible demons of fate.
?9C. 3eueBuh, Mumcxa 6uha cpnckux npedarsa, beorpan 1981, p. 88.

10B.Cr. Kapauuh, Cpncku pjeunux ucmymauen rwemauxujem u namunckujem pujevuma, beorpan, beu
1852 [penpunt: beorpan 1975, s. 652-653, entry: pooumu.

'C. Munocasisesuh, 13 Cpesza Xomosckoz, Cpucku Etaorpadekn 36opauk”, XIX, npyro onesseme,

JKusom u obuuaju Hapoonu, 11, beorpan 1913, p. 92.

12C.M. I'pouh, Cpncku napoonu obuuaju, ,,Cpucku Etnorpadeku 36opuuk”, X1V, Jlpyro onesemne,
JKueom u obuuaju napoonu, 8, beorpan 1909, pp. 107; Jb. Pessuh, O6uuaju u éeposarsa éezamnu 3a scugommnu
yurayc. Pohemwe, 6pax u cmpm, ,,I'nacauk EtHorpadcekor nncturyTa”, kib. 62, beorpax 1998, p. 57.

13 Kotacz— a kind of bread.
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of a new born and automatically she casts a spell: Yyj, nyue u napooe! poou
syuuUYa 8yKa, ceemy ceujemy Ha 3narbe, a hememy na 30pasme.t

Magical objects and behaviors

Magical journey which in the rite of birth carry out its objects create therefore
acts which are aimed at establishing the communication with evil forces (and
generally with spirits of ancestors) and giving them adequate information.
That is why their character is mainly symbolic, ritual and may be explained
as a nonverbal text. It consists of acts made out of one or few actions, which
are always carried out with a defined aim so they have a function given to
each one of them."

Water—bathing

Water has a magical power of purification resulting from its purity and
controlling fertility thanks to theinhabitation of itby the spiritsand demons.*®
In keeping with the wish of the rite object an influence on fertility can be,
on one side, a result of thanks for just taking interest in them (performing
defined actions exactly in the place of their inhabitance) but also because
of the fact that it is a place in which they can quench their thirst. There are
beliefs according to which in the empire of the dead the eternal thirst rules,”
which can be reduced by pouring the water on the ground.'® Apart from this
water also becomes, within this meaning, a sacrifice for the souls of the dead
which enables them quenching of their thirst and, what is important for a
man, to win their favors. If for Rodzanicas was a feast prepared to persuade
them to define the child’s fate well, it seems logical, so frequent in spell
casting, chasing the demons away into the water, so that later they can repay
with the help in the fertility control. In folk beliefs water is also a way of
communicating between the human world and the supernatural which is

4 Kapanuh B.Cr., Cpncke napoone nociosuyye u opyee paziuute kao one y obuuaj uzeme pujeuu, bea
1849 [penpunt: beorpax 1975], p. 350.

13 Jb. Papenxosuh, Hapoona 6ajarwa koe Jyscnux Crosena, beorpax 1996, p. 77.

16K. Moszynski, Kultura ludowa Stowian. Tom II. Kultura duchowa. Czes¢ 1, Warszawa 1967,
pp. 278-279.

'7B. Yajkanosuh, Cmapa cpncka penueuja u mumonocuja, CabpaHa Jena U3 CpPICKE peiuruje u
MHTOJIOTH]je, KibHra neta, npup. B. Bypuh, beorpan 1994, p. 82.

18 I1. banmuh, Hapooua penveuja Cpoa y 100 nojmosa, beorpam 2004, p. 66.
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the world of spirits’®>—objects put in it during the infants first bath and a
woman’s in confinement can be explained as a sacrifice for the souls of the
dead ancestors.”

Ground—laying

Analogous to water, ground is the point of meeting of both worlds known
to man. Its characteristic is though different because it makes an altar on
which the most important sacrifice is made— the newly born baby. The first
element of the new reality which the new born could touch was the ground,
that is why woman gave birth standing or kneeling down but never sitting or
laying.?*Often even despite winter the child birth took place outside so that
after sweeping the snow away the baby would fall onto the ground?, there
was also a known custom of putting the soil collected from the place where
the baby fell into its mouth.”*Mirea Eliade emphasizes that:

... conceiving and labor are microscopic versions of an act which is a model
way Earth fulfills: human mother only repeats the primeval act of the birth
from the earth. Therefore every mother must be in the direct contact with
the Great Mother, so that during the fulfillment of this mystery—a new
birth of life—Ilets her lead and enjoy her motherly protection. ... When the
new born or the dying is laid on the ground it means that it is the earth itself
who is to decide is the birth or death important, are they to be accepted as
a fulfilled act.*

However this researcher also notices a connection between laying on
the ground with the fact of a re-birth: “This rite marks new birth. Symbolic
burial—partial or whole—has the same religious—symbolic meaning
immersing in water— christening. A sick person is thanks to that renewed,
reborn.”?® Laying the baby on the ground is ascending it to the role of a

¥1bid.
K. Moszynski, op. cit., p. 279.
2 C.M. I'p6uh, op. cit., pp. 107; B.M. Huxomuh, Emnorowra epaha u pacnpase uz Jlyocnuye u

Huwase, ,,Cprcku EtHorpadcexu 36opauk”, X VI, npyro onesseme, XKusot n o6uuaju Haponuu, 9, beorpan
1910, p. 166.

2H. bnarojesuh, Obuuaju y eesu ca pohersem, sxcenudbom u cmphy y mumogoysHCuuKoM, No-JHeutkom
u xocjepuhrxom kpajy, TEM, 48, beorpan 1984, p. 218.

BC Tpojanosuh, niasnu cpncku scpmeenu obuuaju, ,,Cpucku EtHorpadekn 360opuuk”, Kusor u
obuuaju Hapoanwu, II, Beorpan 1896 [penpunt: [iasnu cpncku scpmeenu obuuaju, ypen. C. Ben-map-
Jankosuh, beorpaxn 1983, p. 73.

24 M. Eliade, Sacrum i profanum, transl. by R. Reszke, Warszawa 1999, p. 117.

Thid., p. 118.
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sacrifice and directing a request to the spirits of ancestors to accept it within
the family. Sacrifice is understood here as a symbolic return of a new born
to the world, to which it still belongs and humble waiting for the ancestors
agreement to accept it to the world of living. Thanks to the new born baby’s
sacrifice which is made to propitiate the ancestors spirits a baby is born
again. After destruction— creation, after symbolic death (giving the child to
the ancestors spirits)—re-birth.

Fire, smoke—burning, censing

A magical meaning of the fire comes mainly from its features of purification
out of ritual impurities, places in which the souls of the dead are and the
means of chasing the demons away.”® During the pregnancy time the fire
mainly protects the community from the bad influence of a pregnant woman
while she herself should avoid it if she doesn’t want to cause the body injuries
to the baby. Meanwhile already during the child’s birth, in the room where it
is happening and where the woman in confinement and the baby are, day and
night a candle is alight. This rite though explained as chasing the bad spirits
away, in the case of the birth rites can also have a different reason because
this light is not visible but hidden and guarded from the strangers sight.
Unfading fire inhabited by the ancestors spirits is in continuous contact with
the woman in confinement and a baby, allows the rite objects to gain the
ancestors favors and their acceptance into the family community. On the
other hand demons coming under the cover of a night, even if they can locate
the place where the new born is, will not attack it because of the presence
of the light. Candle light is also an apotropaic resource, in which presence
demons can’t attack the woman in confinement and a baby.

The fire is given the reversing properties surely not only because it scalds
and burns but also because by dispersing the darkness gives the light which
the evil forces usually avoid.”

Bbaburie ce 6oje cBeTII0CTH. 3aTO J1a OU TOPOIUba U ieTe OuiTn 3arnTuheHu
O]l BHUX, ,,HE CMejy ce HuKaj ocTatu Oe3 cBerioctu.” Ha Kocony, ,,ako Ou
CilydajHo, 300T HEKe BEJIMKE HYK/Ie, TOPOIIba MOpaia IOCIIe 3ajacKa CyHIa
WK TocIie Bedyepe 1a u3alje u3 kyhe, cama WM ca J€TETOM, OHa IMOHECE BH-
neno (CBeTIocT) ca codom 300r 0aduma.?

26 B. Uajkanouh, op. cit., pp. 56, 64-66, 80, 120, 180.
?K. Moszynski, op. cit., p. 312.

2 T.P. Bophesuh, JKusomnu rpye. Poherwe, céadba u cmpm y eeposarsuma u obuuajuma Hawiez
Hapooa, ypen. b. Jopanosuh, beorpan 2002, p. 120.
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In the meantime the purifying power, mainly of the actions of bad spirits
but also of chasing the demons away, has the smoke and continuously present
in the birth rite censing. Left in the yard after the sunset dippers have to be
shaken over the fire in the hearth, so that the bad spirits gathered in them will
be chased away.” Properties of the smoke are intensified by adding to it the
suitable objects or plants. In this way a magical power of chasing the sickness
demons and birth impurity away is given. Smoke chases away from a given
place, human, animal or object all evil, sickness and so on, exactly the same
way as it smokes the insects, reptiles or other creatures from caves, flats and
so on. Because the evil and so called impurities in the peoples concepts tie
together very tightly, so everything whatever is “impure” is purified with the
help of the smoke, censing this “impurity”®° out. Censing during the child
birth is repeated also just after the birth and puts on a form of a sacrifice:

Ony [Heko u3 mopoausbrne Kyhe] Ha HyOpe, na Haljy ctapu onanak, uiu
KakaB JjoH, TIa Ta HAMANCYy KampaHoM, a y3My U roBelje Gamere ma 3amaie.
Jleyca ycraHe W CTaHe Ha Taj ONaHak WM [OH, a jelHa OJ] )KeHa TOBOPH:
,»bexu, 0onecru, ox cMmpagoctu”! Tako je ca neretom xade TpH jyTpa, a
OCTaJIMX BpayOuHa IpiKe ce aaHa.’!

In this case it is strictly connected with the act of undoing, with spell
casting, chasing away the demon of sickness. There is also a birth censing ,
which scares off the demons without the spell casting formula:

CBe J0 kpmTema Kyha ce CBakor metka M HeJe/be Kajd KPIIOM Off
KOIIYJbC HMJIM 3aJI0TOM O] OTIaHKa, a HEKE JKCHE Y3UMajy 3a TO M Ka TpaH. ...
3a werpaeceT gaHa of nopoljaja OKO MOPOANIBE M JETETa CBAKE BEUCPH CE
MoCUIUby OOkuhHE TpUIE U Ky Ce KPIIOM, CyMIIOPOM M KaTpaHOM Jia He
noly 6abwuiie.??

Knot— tying, untying, closing, opening

According to the rules of homeopathic magic tying, closing and so on
intersects or hinders an uninhibited course of events and an action like
that has to hinder or stop everything that is happening within the vicinity.*

¥ C.M. I'pbuh, op. cit.,p. 119.

30K Moszynski, op. cit., p. 313.
31C. Tpojanoswuh, op. cit., pp. 72-73.
32C.M. I'powuh, op. cit., pp. 110-116.

% J.G. Frazer, op. cit., pp. 191-193.
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Therefore during the birth giving a woman cannot have anything tied on her,
she undoes her hair,** tears the shirt... Sima Trojanovic also emphasizes:

3Havaj uyBOpa, Kao UYBpPCTE 00aBe3e, BPEMEHOM C€ MPETBOPHIO Yy
Marn4kKy 4Bop, 3ato ce ko Cpda koj mopoansbe Mopajy CBH YBOPOBU Ha
OZIeNTy 3ap3eLINTH, 12 jOj C€ KPCTa »PacTBOPe«, IITO 3HAYH pas3pelre, 1 J1a ce
JIaKIIe acTaBH ca JeTeToM.*

Magical actions of tying an untying—as their opposing sides—are
related (in a respect of an aim, to which they are used in the birth rite) to
closing and opening but also with stitching (sewing in) and unstitching
(unpicking), emphasizing that the last one is usually applied mainly during
the pre-rite phase done during the wedding reception. There are also ways of
magical elimination of evil, which is also done through breaking and generally
through the destruction.* Function of magical closing fulfils, within the birth
rite, mostly a line which at the same time joined by the red color is one of
the most widely spread apotropaic means. Indispensable in this case color is
defined as the most important in the whole traditional culture.*’ It is mainly
tied with the blood and fire what causes that it is connected on one hand
with the fertility and on the other with the protection against evil spirits.
However its most important meaning is connected with the properties of
stopping charms, bad looks and protection against demons. That is why if a
pregnant woman goes out after the sunset or goes to see the deceased she
ties around her finger a red string, an umbilical cord is also tied solely with
the red thread and a red colored object is put into the bath.?®

Lpsenu rxomay (antepHUpa ce C ypseHoM mpaxom) UMa BHIIECTPYKE
CcHMOOTMYKE MOTYRHOCTH: Ka0 HUT KOjOM ce€ IIIeTe, HacTalla yBpTameM ByHE,
maMyKa, CBHJIe, KOHOIIJBE UTH., CAMOOIH3Yje KpeTame U MPOMEHY |[...]; MOke
Jla CKasyje OCy W paHHIly, MOXe 1a OyZe Mepa peaija, MoXke 1a Oyrie Be3a

3t “The rule obliging to undo the hair ... In some magical and religious ceremonies comes

out most probably from the same fear of stopping or obstructing the action in process because
of the presence of a knot or something binding the head or legs of the person doing this
action” (Ibid., pp. 191-193).

35 C. Tpojanosuh, Ilcuxopusuuko uspasxicasamwe cpnckoe HapooHna noziagumo 6e3 peuu, ,,Cpu-cKu
Etnorpadceku 360paux”, k. LI, [lpyro onesseme, JKuBoT u obuuaju HapoxHu, Ki. 22, beorpan 1935
[penpunt: beorpax 1986], p. 139.

%K. Moszynski, op. cit., p. 290-291.
37Jb PapenkoBuh, Cumbonuka céema y napoonoj mazuju jyorcuux Crosena, Hu 1996, p. 291.

38 Cpnexu mumonowxu peurux, Kymamuh 111, Terposuh I1.0K., [Tarrennh H., Beorpax 1970, p. 40,
entrance: doja.
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u peHocwian mmel)y aBa komyHuKaTopa. L{ppeHa 60ja qaje KoHIry obemnesxje
XTOHCKOT €JIEMEHTa M IIPHCYCTBA XTOHCKe cTpaHe.*

Red string (thread, belt) takes on also protective meaning regarding the
presence of the ancestors spirits.

Egg—rolling, dropping

Within the magical act of Serbian traditional birth rite using the egg, which in
“folk magic plays ... absolutely superb or even an extraordinary role,”* most
often repeated is rolling between the birth giving woman’s breasts (analogical
action take place during the wedding reception) and dropping it to the ground.
Using it for the magical purposes results mainly in the belief that a shell is
inhabited by the demons and one of its main functions is the protection
against the spells.** It magically facilitates the birth giving in regard for its
power of separating and moving the evil force from the social space (inhabited
by humans) into the non—social one (beyond the reach of humans) ** This
power is activated with the help of one of the variations of a magical touch,
that is the rolling which takes away from the birth giving woman’s body all of
her powerlessness, transferring it into an egg and closing it within it.*?

An egg had right from the beginning a character of many— sided means
and that is thanks to the enclosed within it “life” ... thanks to its “fullness”
... thanks to its resemblance to the huge cereal seeds, thanks to presenting a
natural confinement.*

There also exists another explanation of this rite, arising on one hand
form the mentioned earlier natural confinement of an egg and on the other
hand from the fact of breaking it:

WHcnupucan NMPUHOWMIOM HMMHUTAaTHBHE Marwje, OH MMa 3a Wb Ja
TIOCPEICTBOM OATOBapajyhux CymcTHTyTa, Koutyme M dHcugoe jajema—=iojn
TIPE/ICTaBIbajy IOPOAUIbY U IETe—MAarujCKH yTH4de Ha 1mopohaj 1 npuy3Besie
HCTOBETHO JIeJIOBamke. *®

Breaking the egg therefore has a task to magically provoke an easy birth
of a baby from a woman’s womb but also destroying the evil, which blocks
the birth and protects against it the mother and a baby beforehand.

3 Jb. Paneuxosuh, Cumbonuxa ceema, p. 298.

K. Moszynski, op. cit., s. 281.

4 Cpneku mumonowru peunux, p. 155, entrance: jaje.
4 Jb. Panenxosuh, Hapooua 6ajarsa, p. 128.

K. Moszynski, op. cit., p. 280.

“Ibid., p. 333.

4 b. Josanosuh, op. cit., pp. 75-76.
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Sieve, riddle— sieving through, pouring

Both objects have the same the same meaning in magical acts carried out
during the birth rite: “umajy noajeHaxy penurujcKy BpeIHOCT U 3Ha4aj, Uy
KyJITY eKBHBAJICHTH Cy U M3Mel)y lBHX He paBH ce pa3nuka.”*® During the child
birth mainly used is their function of separating, which should magically
influence the separation of a child from a mother, the safe and quick birth.

ITomrTo cy oxkpyenoe obnuxa vi ca BETMKAM OPOjeM CHTHHX OTBOpa (4UMece
HCKa3yje uieja 3ameaparba/omeaparea), u 00aBibajy paliiby O/lBajarmba YUCTOT
01 HEUHCTOT, CUmo u peuieno Cy o THM 00eNIeKjiMa MOTOIHH MPEI-METH 3a
npey3uMarme 1 HeKnuX (yHKIHja y HapoJHOo] Maruju.*’

It is mainly visible in the rite of pouring the water through the sieve,
drinking it and pronouncing the words: Kao wmo naxo nponasu é6pawino
KPO3 CUmom mako iaxo u ja 0a pooum!*®

Function of separating elements defined by man as impure and
dangerous from close and friendly to him, results from the sieves function as
of an object which, depending on the size of the holes, lets through only that
what is best,* finds its magical usage with chasing out the demons from the
new born and still crying baby. Act preceding the spell casting and connected
with the sieve is carried out by a mother but the formula itself is spoken by
the midwife while the magical influence of the sieve is enhanced by turning
it upside down what prevents against the influence of the evil forces.*

OKpeHy HA0MaKo TaHyp, CTONUILY U CUTO. Y CUTO MaTu JAETHHA CTaBH
rierieo na ra, xmypehu, usa cebe mpoceje. Unm craBe KOpUTO Aa Kymnajy JeTe
CTaBe Ha CBa YETHPH yIJIa HErosa 110 Mayo npocejaHor renena. Kang 6aba
y3Me JIeTe J1a KyIa, oHa 000pH Y BOY I€THH-OM HOTOM IPETPIIT IIPOCEjaHoT
Tieresa ca jeJHOT yIiia KOpHUTa 1 Kaxe ,,Kyde”, KaJl 000pu APYyru Kaxe ,,Made”,
Ha Tpehu ,,uie”, 3aTiM ,,CBHEA”, WITH ,,KpaBa”, ,,Tene”, ,xapede” uta. Tamo
ce naljy jutake, ,,BakHa” TO cy y jeTeTy omine. OHe Cy TaMo JocHese oI
KaJ je MaTu Owja TpyJHa Ha Taj HauYMH IITO je MaTH HOTOM yJapHja Mauky,
Kyd4e, uJjie, CBUBY UTI.>

Magical participation of a sieve in healing infants illnesses and securing
them against the actions of the evil forces has also its reflection in holding it

4 B. Yajkanosuh, op. cit., p. 146.
47Jb. Panenxosuh, Hapooua 6ajarsa, p. 145.
4 C.M. I'p6uh, op. cit., pp. 105.

49 Re¢nik simbola. Mitovi, snovi, obicaji, postupci, oblici, likovi, boje, brojevi, Gerbran A.,
gevalije Z., prev. P. Sekerus, K. Koprivéek, I. Gordi, Novi Sad 2004, p. 833,nentrance sito.

30 Jb. Panenkosuh, Hapoona bajara, p. 91.

31 ILM. Bophesuh, Kusom u obuuaju napoonu y Jleckosauxoj Mopaesu, CE3, LXX, npyro ozesbeme
JKusom u obuuaju napoonu, 31, beorpan 1958, p. 431.
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above the baby, especially during the first feeding and putting the new born
family member into a riddle.®

Two objects, hole—threading

In Serbian traditional birth rite the meaning of threading, for which an
object is only an enhancement of its magical action, can be considered at
two grounds. First of them is symbolic ostensible leaving the world by a man
in the aim of freeing oneself from the presence and actions of evil forces.
Second is characterised as a necessity for eliminating of opposition human—
evil forces.*®

J1a 61 ce 40BeK 0CI1000/1M0 ONTACHOT yTHLIAja IEMOHCKE CHJIE, OH IIPUBHTHO
Mopa 1a yhe y meH cBeT mpenazehu HeKy rpaHHMIly Koja ce MmpuxBara Kao
cUMOOJIMYKa TPaHHLA JbYACKOT U HeJbyIcKor cBeTa. HajpacnpocTpamenuju
HAYUH TaKBOT ,,TIpeNIaxera’” je, TI0 CBOj MPWIIHIH, TOCTYIIAK 1npogiayersa.*

This way threading becomes an extremely vital component of spell
casting; action which is carried out and joined by verbalization of a
determined magical formula that enables getting rid of the sickness. So it
is necessary during the child birth and the whole postnatal period because
it does not only protect the healthy infants but most of all heals.> It also
makes a magical form of aggregation of a child in the family community;
separating it from the previous world and accepting into the new:

[Monunxe ce cprcku ap Crenane
u3 [Ipuspena, mecra ybaBora,

Halje uesio y ropu 3eJeHoj

OJIHECE Ta y TOCIIOZICKE JIBOPE,
[IPOMETHY I'a KPO3 HEJIpa CBUJICHA,
da 6’ ce deme 00 cpya Hazeano.”®

A border where the world of humans and the supernatural meet, is
mainly made of elements of animated and unanimated environment, which
Serbian folk believe are defined as places of living or temporary staying of
souls or demons. Confrontation of both mentioned realms is also possible

2B. Yajkanosuh, op. cit., p. 146.

33 Jb. Panenxosuh, Hapoona 6ajarea, p. 77.

#*1bid., p. 78.

3 Cpnexu mumonowku peunuk, p. 246, entrance: nposiauerve.

3B.Cr. Kapayuh, Cpncke napoone njecme. Knuza opyea, y kojoj cy njecme jynauxe najcma- puje, bea
1845 [penpunt: beorpan 1975], p. 29.



MAGIC JOURNEY OF SERBIAN SUBJECTS OF TRADITIONAL BIRTH CEREMONY...

thanks to objects, plants, animals and body parts of which form symbolizes
the separation.

Y ogHOCyY Ha cam ropolaj, 0Ba BPCTa MarujCKe paabe KOHCTUTYHIIE HEKY
BPCTY MapaieiHe PealHOCTH U3 YHje Ce MEPCIIEKTHBE YCIIETIOM HMHTAIIH]OM
HACTOjH J1a MPOU3BE/IC UCTOBEPHO AEjCTBO Ha MOTOH Mopohaj.>”

An act of threading enhanced by magic influence of a cherry tree as an
object helping in achieving the desired aim, plays already an important role
during the infertility treatment. Women desiring offspring were walking
therefore under the wrapped branch of a wild cherry tree, the tree which
in a Serbian traditional man gives the power of creation,*® inhabited by the
demons of the altar on which sacrifices are given to the evil forces,* so in
that way to guarantee having the children:

... Hal)e TUBJBY TPEUIHY Y IIYMH, J1a jOj CaBHje jeIHY TpaHy, TPU MyT Ja ce
NPOBYYE MCIION K€ M CBa TPU IyTa Ja pekHe: ,,Kako TH HHUCH jajoBa y CBOj
poz, Tako u ja aa He OyzieM y cBoj pon!®°

Women during the final stage of birth rite were led between the glowing
coals marking, according to the magical meaning of fire and smoke, a border
at which the world of a woman in confinement meets the world of evil forces.
Important is also a practice of a walk in between the cattle water trough
because magical (marked by living in it demons) meaning of water increases
with its flowing out of the enclosed space of a house. Basic meaning also had
leading the pregnant woman between the broomstick and an axe. Fist one
is an object especially attracting the souls of the deceased ancestors and at
the same time protecting against demons although it is also inhabited by the
souls which are dangerous and unfriendly towards people.®* Meanwhile the
axe was treated as a tool protecting from the bad demons. To make the birth
giving easier women would even drink the water in which it was cleaned.®

To protect the children from the birth demons, they were passed under
the handle of a pot what Ljubinko Radenkovic explains as follows:

Kotao Moxe 1a mpexacraBiba ,,[paHuly”’, jep oH mpeobpaha cuposo
vy kyeano (Tyhe-cBoje), a BaKHA je W EErOBa Be3a C 6ampom, OTHOCHO

7B. JoBanosuh, op. cit., p. 76.

8 B. Yajkanosuh, Peunuk cpnckux HapoOHUx 6eposarea o Oumkamd, pyKOIuce IPUPEANo U A0y HHO B.
Bypuh, Cabpana mena U3 cpcrike pejMruje ¥ MUOJIOTHje, Kibura 4yerBpra, beorpan 1994, p. 199.

¥1bid., pp. 124-126.
¢ C. Munocassbeuh, 43 Cpesza Xomoncroe, p. 84.
' B. Yajkanosuh, Cmapa cpncka peveuja, p. 84,226, 264.

2 Cpnexu mumonowxu peunuk, p. 202, entrance: cexupa.
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oerouwmenm. OH BUCH Ha 6epueama YuHEhN Tako cacTaBHHU JIco oce HebeCKo-
3eMaJbCKo.%

Sicknewbornswere pulled through the wolf skin® an animal exceptionally
demonic® closely related to the evil force and possessing features of “border”
creatures® (between two worlds):

OBaj moCTymak ujae y Kpyr HIMPOKO PacCHpOCTPAEHUX MAarujCcKux
MOCTYNaKa nposiayerbd, Kao BUIAa CHUMOOJIMYKOT yMHpama W ITOHOBHOT
pabama.®’

Joanna Rekas
Adam Mickiewicz University

Magic Journey of Serbian Subjects of Traditional Birth Ceremony.
Theoretical Assumptions

Abstract

Awareness of ubiquity and unusual activity of ancestors spirits leaves its lasting
mark on the form of accepting to the community its new member and re-aggregation
of the old one. An image of Serbian traditional birth world is closely dependant on
accepted form of communication with the deceased and communicating with them
is done mainly by offering a sacrifice. As an outcome of the awareness of a need
of their help without which the birth rite could not be fulfilled, it is also a form of
emphasizing by people the memory of the ancestors souls and continuous search for
their acceptation.

Magical journey of the objects of the Serbian traditional birth rites, is possible
thanks to a defined set of magical oral behaviors and magical ritual acts, it is therefore
submitted to chthonic realm, from which a new born child comes. Its presence is an
outcome of a fact, that a baby must part with it in a defined way and get a permission
to cross to the world which will teach it the ways of communicating with the “old
community.”

% Jb. Panenkosuh, Hapooua bajarsa, p. 81.

 J1.M. Bophesuh, JKusom u obuuaju, p. 433.

9 Cpnexu mumonowku peunux, pp. 82, entrance: gyx.
66

Jb. PanenkoBuh, Cumbonuxa ceéema, p. 81.

“1bid., p. 93.





